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Abstract 
The purpose of this thesis is to examine the effects on religious participation and activity in a 
country that a separation between a state and a state church has. To do this I have compared 
Sweden and Norway. Norway still has a state church whereas Sweden does not as of January 
1 2000. I decided to examine these two countries due to their similar backgrounds, 
geographical location and political systems.  
 
What I found when examining Sweden was that the separation did effect the religious 
participation compared to Norway. But Sweden has seen a decrease in church activities for a 
long time; the decrease would have taken place even without the separation, since Norway 
also had experiences this decrease over time. So my conclusion is, if Sweden had continued 
to have a state church, there would have been a similar decrease. However, it would probably 
have been smaller, then what have taken place after the separation. The different religious 
activities I have looked at, baptism, confirmation and marriage, have had different 
development over the years and have been affected differently by the separation.  
 
The decrease in religious activity in Sweden is not only caused by the separation between 
state and church, it is also a reaction against a changing society. The separation in Sweden 
lead to a larger decrease compared to Norway. Both the decrease in religious activity in 
Sweden and the separation was instead a reaction to a changing society, the role that the 
Swedish church once played has been replaced by other factors. One of the foundations to the 
political elements in Sweden has with this decrease and ultimately the separation been lost 
and if this also will have any effect on the involvement in secular organization, voting rates 
or political participation is too early to tell.  
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Sammanfattning 
 
Syftet med uppsatsen är att undersöka effekterna på medborgares religiösa medverkan och 
engagemang i ett land efter en separation mellan en stat och en statskyrka. För att göra detta 
har jag jämfört två länder, Sverige och Norge. Norge som fortfarande har en statskyrka och 
Sverige som från och med 1 januari 2000 har separerat kyrkan från staten. Anledningen till 
att jag bestämde mig för att jämföra dessa två länder var att de har liknande geografiskt läge, 
politiskt system och historisk utveckling. 
 
Sverige har haft en nedgång i kyrkliga aktiviteter under en längre tid och detta skulle ha varit 
ett faktum även utan separationen mellan kyrkan och staten, eftersom även Norge har haft 
motsvarande utveckling under tidsperioden. Min slutsats blir därför att även om Sverige 
skulle fortsatt ha en statskyrka så skulle det har varit en nedgång av människors religiösa 
medverkan och engagemang, men nedgången hade troligtvis varit mindre. De kyrkliga 
aktiviteterna, dop, konfirmation och bröllop, som jag har undersökt har haft olika utveckling 
genom åren och har i olika omfattningar påverkats av separationen.  
 
Nedgången, i medborgares religiösa medverkan och engagemang, beror inte enbart på 
separationen mellan kyrkan och staten utan har orsakats av andra faktorer i samhället, men 
separationen ökade denna nedgång jämfört med Norge. Både nedgången i medborgares 
religiösa medverkan i Sverige och separationen mellan kyrkan och staten är istället en 
reaktion på samhällsutvecklingen och att den roll som Svenska kyrkan hade en gång har 
ersatts av annat. En av grunderna till det politiska samhället i Sverige har i och med denna 
nedgång och slutligen separationen försvunnit och om detta även kommer att ha någon 
påverkan på medborgarens engagemang i sekulariserade organisationer, deras röstbenägenhet 
eller engagemang i politiska partier är för tidigt att säga.   
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1. Introduction 
Problem 

Religion and politics are being more and more connected in the society today and state’s 

involvement in religious activity and state churches are being discussed in different ways.   

Many western countries are dealing with increased immigration, many who have other 

religious believe than the majority of the inhabitants of the country. Another aspect of 

religion and religious communities are the effects it has on social capital. Putnam (Putnam 

2006) writes that “faith communities in which people worship together are arguably the 

single most important repository of social capital in America” (Putnam 2000: 66). People 

who are members or active participants in a religious community gain, among other things, 

civic skills and community interests. They also practice giving speeches and running 

meetings. These are factors that are of importance outside the religious community as well. 

These aspects as well as befriending others within the community lead to that “churchgoers 

are substantially more likely to be involved in secular organizations, to vote and participate 

politically in other ways, and to have deeper informal social connections” (Putnam 2000: 66). 

 

This was earlier the case in Sweden. In the late nineteenth century/early twentieth century 

religion, church and church communities were central aspects of social activities that are the 

foundation for our democratic movement, which we today call the civil society. It was also 

the basis for the civil rights movements. The separation between the state and the church thus 

was also a departure from the system that was created during the industrial revolution. 

Instead we are now approaching “postmodernism” (Inglehart 1997), where the political 

elements are still there but the foundation to it is not. One of the last could very well had been 

the connection between the state and the church.       

 

Another discussion that is taking place is the relationship between religion and the 

government, especially the focus it has on states where religion and religious people play a 

significant role on the political arena. Fox writes an article about separation of religion and 

state and he concludes that only one country, the United States, had full separation of religion 

and state (Fox 2006). The discussion is mainly focused on the religious aspects, such as, how 

religion affects politics. In discussions this effect is a negative effect.  
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But all thru history religion has played a great role when the modern society developed, in the 

same article Fox also writes that economic development is positively linked with government 

involvement in religion. The discussion is not focused on any positive effects religion has on 

society or what actually happen, on the society and the religious community, when a state 

church is separated from the state.  

 

With this background, I would like to examine the effects a separation between a state and a 

state church have on religion and the religious activity and participation. I am going to look at 

Sweden and Norway to examine effects of a separation. Sweden and Norway are similar 

countries, and until January 1 2000, when the state and church were separated in Sweden, 

both countries had an Evangelical Lutheran state church. 

 

Purpose/ Questions 

The purpose of this thesis is to examine if a separation between a government and a 

government controlled church have any effect on the community. I will make a comparison 

between Sweden and Norway, because these two countries are very similar. They have 

similar social and political systems as well as geographical location. The difference between 

the countries is that Norway still has a state church whereas Sweden does not. The questions I 

am looking at are: 

• How has the membership changed in the Swedish Church and the Church of Norway before 

and after January 1 2000?  

• How has the participation in religious occasions changed over the years, 1970 – 2007, and 

did the separation in Sweden effect this change?  

• Is there any difference in Sweden compared to Norway regarding the two previous 

questions?  

• If there is a change in participation, is this a result of the separation or something else? 

 

Design and method 

My null hypothesis is that the separation does have an effect on the community in Sweden, 

especially on those that attend the Swedish Church on a regular basis. I will do a selection of 

the two cases, Sweden and Norway to do a comparative study. My independent variable is 

the separation between the state and church in Sweden, while the dependent variable will 

differ depending on the question.  
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I have decided to look at Sweden and Norway because these countries have similar civil 

society as well as its political and historical backgrounds. Both countries had, and Norway 

still has, an Evangelical Lutheran state church. Sweden and Norway are similar in many ways 

and to examine the effects of the separation in Sweden it is important to compare it  to a 

country that are similar except the fact that Norway still has a state church. It will be both a 

most similar system design and longitudinal observations. 

  

I will use both a qualitative and a quantative method; statistics will be used throughout the 

thesis in order to examine the effects of the separation in Sweden, compared to earlier in 

Sweden and Norway. The statistics will look at membership and religious observance in the 

church. When I examine Sweden and Norway with regard to church attendances and 

membership in the Evangelical Lutheran Churches in both countries, both before and after 

2000, I look at Sweden and Norway without dividing it further. Due to some difficulties in 

acquiring statistics I have different time period for Sweden and Norway when I look at them 

separately. 

 

I think it will be hard to increase the number of observations with regard to states which will 

be too time-consuming in my case even if that would have been an alternative. Another 

suggestion that would be more reasonable in my case is to divide Sweden and Norway into 

smaller units, the easiest is to divide it into parish where statistics is likely to already be 

available. The reason for divide it into parish is to see if there is any difference between areas 

with large population versus areas with smaller population. When doing this I could compare 

the different parish with for example immigration from abroad as well as movement within 

the country. However, in order to increase the number of observation I will use time series.  

 

I could also look at the statistics differently. I could for example look at the number of 

baptisms and see if that has any connection to the number of confirmations, weddings and 

number of members in the church and see if there is any difference before and after the 

separation between the Swedish church and state. 

 

The statistics I have gathered are measured in years. I have decided to look at the years 

between 1970 and 2007; I will in some cases use other year frames where the available 

statistic made it impossible to use the years 1970 – 2007, and to look at Sweden and Norway 

without dividing it into further areas.  

 4



 

The reason for this is that I am interested in the effects of the separation on the country as 

whole and not different areas in the countries. With regard to levels of precision, I am looking 

at membership in the Evangelical Lutheran church in Sweden and Norway and comparing it 

to different religious activities that measure the religious activities in the church. The 

numbers I am using are taken from the Swedish Church and the Church of Norway; both 

have statistical sections within its organizations.  

 

The statistics I am using is accurate in that sense that it is numbers that are easily checked and 

I do not think that they can be interpreted different than what they are, apart from possible 

minor errors. The statistics are taken from a reliable source and the statistics are not 

something that can be interpreted wrong, either you are getting married in the church or not. 

The problem in my thesis would be the measurement between the statistics and if the 

numbers are a way to measure how religious people are since people can decide to get 

married or having their children baptised without having a religious belief behind it.  

 

Background for the Statistics  

For the statistical analysis I have used statistics from the Church of Norway and the Swedish 

Church. These numbers are available on their respectively webpage’s (also see appendix 1 

and 3). I am looking at baptism, confirmation, weddings and membership in the two 

churches, the reason for these four variables is that the first three are religious occasion that 

are taken place at different places in peoples lives and can be seen as a pointer to how 

religious people are in that sense that they want to involve the church in such important 

occasion. This is especially true for marriages and baptism where there are other options 

available, such as civil marriage and name giving ceremony. Confirmation is mostly a 

decision taken by the teenager together with his or her parents, for this there are no other 

alternative. Whereas these three occasions can be seen as a religious pointer there are of 

course other factors that can be of relevance when people deicide to do these three things in 

the Church of Norway and the Swedish Church, such as tradition.   

 

When it comes to the fourth variable, membership, this can also be seen as a pointer to how 

religious people are but one thing to remember is that there are a lot more people that are 

members than people who are regularly attending church services, such as Sunday service.  
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I study the same variables in the two countries in order to be able to compare them. In the 

chapters that cover Norway and Sweden separately I have two different time periods, due to 

some difficulties in acquiring statistics.   

 

Sources 

I use different sources for this thesis, mainly books and internet resources. The Swedish 

Church and the Church of Norway are the main sources, especially with regard to statistics. 

These are primary sources. I also use a number of articles that I have found on the internet. 

Some of the books and articles I am using are: 

• Sören Ekström, Svenska Kyrkan – historia, identitet, verksamhet och organisation 

• Erik Petrén, Kyrka och Makt 

Erik Petrén has degrees in pedagogy and psychology and he has an active engagement in the 

Swedish Church.   

• Jonathan Fox, World Separation of Religion and State Into the 21st Century 

Jonathan Fox is a lecturer at the Bar Illan University in Israel and has a PhD in Government 

and Politics from the University Of Maryland at College Park  

 

Outline  

I start my thesis with a brief background to religion and politics throughout the world and in 

Europe and I am also writing about the concept of secularization. In this chapter I am using 

articles written by different authors, among them Jonathan Fox which gives a view of how 

religion and politics are connected in the world today in all countries that has 1 million 

inhabitants or more.  

In the third and fourth chapter I write about Norway and Sweden respectively, a very brief 

historical overview of the relationship between the state and church as well as to give an 

insight on how the relationship is today in both countries. In the chapter about Sweden I am 

also writing about the separation that took place in 2000. In these chapters I am also writing a 

statistical analysis on both countries with regard to church activity and participation. The fifth 

chapter is a statistical comparison between the two countries and the sixth chapter is a 

conclusion. 
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2. Background 
This chapter gives a background to the thesis and the complex world of state and church 

relations and the things connected t it, such as secularization which is a very important factor.  

I will start of by explaining secularization and some surrounding factors to secularization. 

After this I will look at church and state relations in the world, followed by the same in 

Europe.  

  

Relation between church and state 

With regard to religion and politics, aspects of relations between church and state are of great 

importance. The relationship between church and state are ”the products both of historical 

traditions and of conscious, rationally planned, and democratically legitimized statecraft” 

(Enyedi 2003: 219). This is also a widely debated issue in world politics today. Many argue 

that religion should not be a part of politics in any country but the reality is that religion is of 

great importance in world politics. 

 

Secularization  

When it comes to the debate about church-state relations, the word secularization is most 

likely to be mentioned. Secularization is a concept within sociology and it can mean many 

different things, (Furseth and Repstad 2005). When looking at history, secularization was 

first used after the protestant reformation when properties belonging to the church were 

transferred over to the state. The concept secularization in the academic world often has the 

meaning that “religion in different ways is becoming more marginal and is having less 

meaning” (Furseth and Repstad 2005: 108, translated from Swedish by author). Another 

factor that further complicates the concept of secularization is according to Jonathan Fox:   

 
that there is no agreement on the definition of the term. For example, a recent edition of Sociology 
of Religion highlights the debate over whether secularization is a decline in religiosity – whether 
individuals are religious – or a decline in religion’s influence in the public sphere, particularly on 
political and social institutions (Fox 2006: 540-541). 

 

One definition of secularization is that “secularization means that religion is becoming less 

important for the social life and its functions” (Furseth and Repstad 2005: 111, translated 

from Swedish by author). Another definition of secularization with regard to the key idea of 

secularization theory is that “modernization necessarily leads to a decline of religion, both in 

society and in the minds of individuals” (Berger 1999: 2).  
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This idea that modernization necessarily leads to secularization is according to Berger wrong 

and he points to the fact that secularization has also had the opposite effect (Berger 1999). 

 

The four features below are results of the modernization and globalization that are taking 

place in the world today and are all connected to religion and secularization.  

• International politics. Religious movements and groups are being more influential in world 

politics today, for example Islamic movements and the Christian Right in the USA. Samuel 

Huntington’s The Clash of Civilizations, written not long after the end of the Cold War 

discusses international politics with regard to the idea that future conflicts on the international 

arena will be between civilizations instead of between ideologies.  

• War and Peace. Religion is not always a factor for peace, even if there is no religion that are 

speaking favourable of war there are a number of religious groups and movements that are 

fostering war and conflicts. On the other hand there are also religious groups and movements 

that are trying to mediate in times of conflicts, for example the Vatican in various Latin 

American countries.  

• Economic development. In this aspect it is the fact that some values foster economic 

development whereas others do not.  

• Human rights and social justice. Many religious groups and movements have made 

statements about both of these issues; however there are many different views on what human 

rights and social justice are and the meaning of it.  

With regard to these four aspects there are the relation between them and religious resurgent 

that are of interest to us.  

 

It is not a general outcome with regard to religion all over the world, and many argue that 

these four features would lead to an increasing secularization. However in many parts of the 

world, Western Europe being the clearest example, this is not the case and instead of 

secularization there is a religious resurgent instead. One explanation for this is given by 

Jonathan Fox, who writes about the “supply-side theory of religion” (Fox 2006: 541) which 

means that decreasing state involvement (for example in the Swedish case a separation 

between the state and church) leads to higher religiosity among individuals.  
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Church and State relations in the World  

There are many aspects when it comes to church and state relations in the world, one reason 

for this is of course that there are many different religions in the world and they have all 

different approaches to this relationship. To get some kind of understanding to the 

relationship between church and state in the world the following section uses a study made by 

Jonathan Fox (Fox 2006) that examines the extent of separation of religion and state (SRAS). 

The result of this study can be found in an article written by Jonathan Fox (Fox 2006). The 

study is conducted between 1990 and 2002, and on all 152 countries that had a population of 

1 million or more. Fox addresses three questions: 

 

(1) What is the extent of SRAS in the world today? 

(2) Did the extent of SRAS change between 1990 and 2002? 

(3) Does economic development influence SRAS?  

The study’s definition of SRAS is no government support for religion and no government 

interference in the religious practices of both the majority and minority religions in a state.  

The study uses two abbreviations: SRAS – Separation of religion and state and GIR – 

Government involvement in religion.  

 

 Some of the findings from the study are: 

• The majority of states have measurable levels of GIR in both 1990 and 2002. 

• The majority of states that were supportive of religion in both 1990 and 2002 did not have 

state religions.  

• The overall percentage of states that had official religions was 22.4% in 1990 and 21.7% in 

2002. 

• Between 1990 and 2002 there was a small increase in GIR when looking at four variables 

measuring separation of religion and state. 

• In both 1990 and 2002 no other country than the United States scored 0 on the overall GIR 

measure. That means that the United States was the only country that had full SRAS in 1990 

and 2002.  

• There is a significant difference in the level of GIR between different religious traditions. 

• Economic development is positively linked with GIR and, consequently, is negatively 

linked with SRAS. 
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With this result, Fox draws some conclusions. First, in 2002 SRAS is the exception and GIR 

is the norm and second, modernization is associated with higher GIR.  

 

Church and State relations in Europe 

Europe has a long history of church-state relations. Between the fourth to the nineteenth 

century most secular authorities tended to support or maintain systems of monopoly religious 

control (Madeley 2003).When the secular authorities were faced with increasing population 

with various religious backgrounds they felt required to change the systems. In 1951 in article 

9 of the European Convention on Human Rights it is written that everyone has  

 
the right to freedom of thought, conscience and religion; this right includes freedom to change his 
religion or belief and freedom, either alone or in community with others and in public or private, to 
manifest his religion or belief, in worship, teaching, practice and observance (Madeley 2003: 27). 

 
There is no common model for Europe when it comes to relations between state and church. 

However there is a leading trend that secularization (in this section secularization is 

understood as institutional differentiation and the dismantling of religious monopolies) is the 

norm (Enyedi 2003). This mean that in Europe; “state support for church institutions, respect 

for the self determination of religious communities and the extension of privilege to a 

growing circle of religious organizations” (Enyedi 2003: 219) are the reality. European 

countries have different backgrounds for their church and state relations as well as the move 

away from this relation. “Different starting points and different direction characterise church–

state relations in Europe” (Enyedi 2003: 220).  
 
There are a number of factors that are of importance in the discussion of church and state 

relations, both in the world and in Europe. The number of international players that have 

influence over the world’s countries and its authority is one of them, for example 

international NGOs. Two other factors are globalization and accelerated immigration (Enyedi 

2003).With respect to immigration this leads to decreasing religious homogeneity.  
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This is also mentioned in the directive that the Swedish government published with regard to 

changing relations between the state and the Swedish Church (Civildepartementet 1995). In 

the directive they write about the background to the changing relations between the state and 

the Swedish Church and one of them are that “over the last decades the pace that the changes 

has occurred has increased and we have seen the Swedish society becoming more multi-

cultural and multi-religious as a result of the international integration” (Civildepartementet 

1995: 2, translated from Swedish by author). The separation between the state and the 

Swedish Church and its backgrounds are further discussed in chapter 4.  

 

This chapter has covered the background to the thesis that makes it easier to understand the 

following chapters. One aspect that is important is secularization and how different changes 

in the world have in some cases led to it. It is also important to remember that all states in the 

world, with the exception of the USA, had some measurement of GIR – government 

involvement in religion.   
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3. Norway 
This chapter covers Norway, its early history with regard to religion and the church. This is 

followed by the church – state relations today. Lastly is a statistical analysis of Norway with 

regard to religious activity and participation.  

  

The first Christian Kings 

The initiative to make Norway a Christian country was taken by Olav Tryggvason (Ording 

1949). He was king of Norway between 995 and 1000 and accomplished with the unification 

of Norway as a kingdom. It was not easy for the people in Norway to change their old beliefs 

and adapt to the Christian teaching. Olav Haraldsson, king in Norway between 1015 and 

1030, continued with the spreading if Christianity in Norway, with both violent and non-

violent means, and he established priesthood and built churches. He was later proclaimed a 

saint by the church.     
 
Church and State relation throughout history 

It was during the reign of Olav Kyrre (1066 – 1093) that Norway experienced many changes 

within the organization of the church. One thing that took place was that the bishops got their 

own parish, instead of before when they had been travelling around, similar to missionaries 

(Ording 1949). Up until 1152, the King had been the central figure in the church, this 

changed when at a session of the Storting (the parliament) in Nidaros where it was decided 

that the country would be its own archbishopric under the archbishop in Nidaros. At this 

meeting it was also decided that people could without other people’s knowledge bequeath a 

part of their property to the church (Ording 1949). “Thus was the foundation laid for a nation 

church, which had the possibility to become a threat to both the power of the king and 

chiefdom” (Ording 1949: 35, translated from Norwegian by author).  

  

After the death of King Håkon the fifth in 1319, Norway became part of different unions with 

Denmark and Sweden. During this time the most powerful man in Norway was the 

archbishop in Nidaros, but Sweden and Denmark was superior to Norway. In 1513, Kristian 

II became king in Denmark and Norway. He also became king in Sweden but after having 

been crowned king in 1520 he had 82 noble men killed which started a riot against him and 

he fled to the Netherlands in 1523.  
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Norway was not a part of this riot (LibÆk och Stenersen 1992) and the archbishop in Nidaros 

Olav Engelbrektsson (1480-1538) saw his chance to keep Norway independent and catholic, 

“the teaching of Martin Luther was well known in Denmark and the archbishop realized that 

this soon could become a problem against the catholic church in Norway” (LibÆk och 

Stenersen 1992: 38, translated from Norwegian by author).  

 

The effort to keep Norway independent and catholic was not successful and the archbishop 

fled Norway in 1536, Norway was now ruled by Kristian III from Copenhagen and 

established the Evangelical-Lutheran faith as its official religion.  

 

The reformation was a slow process in Norway, mainly because few Lutheran priests existed 

in Norway at the time. The reformation in Norway led to an increase of the power of the 

King, “while the Catholic Church held a fairly independent position towards the state, now 

the church was under direct control of the state” (Ording 1949: 57, translated from 

Norwegian by author). There were also economic effects from the reformation, the land that 

the Catholic Church owned before 1537 which were about 40 percent of the total land area 

was now owned by the king.   

 

The King’s decision to establish an Evangelical-Lutheran faith had both personal and 

political backgrounds, “a central political reason was his need to reinforce the already 

existing union between Denmark and Norway” (Church of Norway: 2). The King now held 

the leadership of the church and this was the foundation for the state–church system that 

exists in Norway today. In 1660, absolute monarchy was introduced, but the following 200 

years the King’s power started to decrease. However, church officials were administrated by 

the state. Even if the king and his officials had some influence in the church, church matters 

were still left to the priests and other church officials (Church of Norway). 

 

 In the middle of the nineteenth century there was a growing need for structural change within 

the Church of Norway. In 1873, the Storting (Norwegian parliament) introduced a certain 

degree of parish democracy. Beside the official church reform there was also an unofficial 

one that was closely linked to the official reform. In the twentieth century there were a 

number of major church reforms, for example the legal establishment of parish council 

(1920) and the National Council (1969).  
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Church and State relations today 

In 1981, Stortinget voted that the Church of Norway were to continue as a state church with 

the king of Norway as its constitutional head, but it would be granted more autonomy. 

Basically “the King is the constitutional head of the Church of Norway. He exercises this 

authority through the Council of State, or, more precisely, through those of the council who 

are baptised Church members” (Church of Norway: 5).  

 

The office of archbishop has not existed in Norway since 1537, unlike in Sweden. Central 

functions in the church are today carried out by for example Royal Ministry of Church, 

Education and Science and the National Council. According to the Church of Norway, “the 

church is thus formally governed not by a secular state, but by a head of state who is 

committed to the Evangelical-Lutheran faith, and by his equally committed ministers” 

(Church of Norway: 5). 

 

Statistical Analysis – Norway 

In the statistical analysis for Norway I am using the time period 1980 to 2007. When 

analysing the statistics the numbers for 2008 were not available. I am looking at baptism, 

confirmation, weddings and membership in the Church of Norway. 
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When looking at religious participation in Norway we can see that there has been a decrease 

over the years on all four variables. The line that represents membership is shorter and only 

covers the years 1999 thru 2007; the reason for this is that I have been unable to get hold of 

the statistics for previous years. This is also the case for the years 1970 -1979, years that I am 

including in the chapter that covers Sweden. For baptism there was a change from 87.2% in 

1980 to 73.5% in 2007, for confirmation it was a drop from 89% in 1980 to 67.1% in 2007, 

for marriages those numbers were 64.9% and 44.1% respectively.  

 
Figure 3.1 Religious participation in Norway (percent) 

Source: Church of Norway. Kirkerådet. 2007. Tilståndsrapport for den Norske Kirke 2006. 
http://www.kirken.no/?event=doLink&famID=18231. 2008-12-05. 
Norska Kyrkan. 2008a. Antal döpta 1950-2007. http://www.kirken.no/?event=doLink&famID=1958. 2008-10-
17.  
Norska Kyrkan. 2008b. Antal konfirmerade 1950-2007. http://www.kirken.no/?event=doLink&famID=1959. 
2008-10-17.  
Norska Kyrkan. 2008c. Antal giftermål 1950-2007. http://www.kirken.no/?event=doLink&famID=1960. 2008-
10-17.  
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In 1999 87.4% of Norwegian citizens were members in the Church of Norway and in 2007 

82.7% were members.   

 

If we now look at the variables separately, starting with baptism, see Baptism in Norway, we 

can see that it has not decreased following a straight line but have changed non-linearly over 

the years. It started with a decrease from 1980 to 1989 when a small increase occurred.  

From 1989 to 2001 the percentage was fairly steady; fluctuating between 81% and 84.1%. In 

2002 it decreased and has decreased steady since then. (In the following I will still use linear 

regression lines to make the descriptive analysis, since non-linear regression produce very 

similar results). The overall decrease in the eight years prior to 2000 (when the separation 

between the Swedish Church and the Swedish state took place) is 0.6 percentage points and 

the overall decrease in the eight years that followed is 7.6 percentage points.  

 
Baptism in Norway (percent of all new born in Norway) 

 
Source: Church of Norway. Norska Kyrkan. 2008a. Antal döpta 1950-2007. 
http://www.kirken.no/?event=doLink&famID=1958. 2008-10-17.  
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For confirmation, see Confirmation in Norway, there is a steadier decrease that has occurred 

over the years. It has followed the intended straight line reasonably well. It has decreased 

from the previous year every year with five exceptions, 1983, 1990, 1992, 2004 and 2007. 

Taking 2000 as an index year and studying the eight years before and after it was a decrease 

with 8.3 percentage points before and a decrease with 3.1 percentage points after 2000.  

 

 
Figure 3.3 Confirmation in Norway (percentage of all fourteen year olds in Norway) 

 
Source: Church of Norway. Norska Kyrkan. 2008b. Antal konfirmerade 1950-2007. 
http://www.kirken.no/?event=doLink&famID=1959. 2008-10-17.  
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For marriage, see Marriages in Norway, the decrease has not been as straight as for 

confirmation; it decreased until 1990 with smaller increases in 1987 and 1989. In 1992 it 

increased again, this time to a greater extent, before it decreased. There was a small increase 

in 1995. Between 1997 and 1998 it decreased (as it did the years before and after 1998) but 

this decrease was as large as 4.7 percentage points. In 2000 there was again a big increase 

followed by a large decrease the following year, in 2000 the percentage that got married in 

the Church of Norway was 60.1%, in 2001 it was 52.6%. After 2001 it continued to decrease. 

Between 1992 and 1999 it decreased with 9.1 percentage points and between 2000 and 2007 

it decreased with 16 percentage point, this high number is associated with the high increase 

that took place in 2000 and was followed by an immediate decrease.  

 

 
Figure 3.4 Marriages in Norway (percentage of all marriages in Norway) 

 
Source: Church of Norway. Norska Kyrkan. 2008c. Antal giftermål 1950-2007. 
http://www.kirken.no/?event=doLink&famID=1960. 2008-10-17. 
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Since I had problems acquiring statistics for the Church of Norway, I will not look at 

membership individually. I only have membership rates for the years 1999 to 2007; this is not 

enough to make a statistical analysis. However it is included in the figure with religious 

participation in Norway. With the limited number that I do have, one can see that between 

1999 and 2007, membership dropped 3.5 percentage points and in 2007 82.7% of Norwegian 

citizens were members in the Church of Norway.  
 

Statistical Conclusion – Norway  

When we look at the linear regression we see that the R square for baptism and marriage are 

fairly low. This index can be between 0 and 1; the closer to 1 the more the variables are 

correlated with each other. In this case the variables baptism, confirmation and marriage are 

correlated to year. But R square for confirmation are very close to 1, so for this variable it 

means that decrease in confirmation are closely correlated to year. In all cases the statistics 

are significant since it is 0, the highest significance it can be.  

 

Since Norway still has a state church, these numbers will give information for my further 

research. We can conclude that all variables have decreased over the years. Even without a 

separation between the church and the state there are decreases in the three variables. Note 

from above that there also have been decrease in members for the years I have statistics, and 

a state church does not hold these variables constant, they decrease over the years.  

 

Table 3.1 Linear regression of year on dependent variables 

Year
Dependent Variable R Square B beta sig
Baptism 0,519 0,29 0,72 0
Confirmation 0,985 0,909 0,992 0
Marriage 0,583 0,527 0,764 0  
 

The conclusion for Norway is that if taken linearly, time is a significant factor and especially 

so for confirmation data.  
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4. Sweden  
This chapter has the same main content and approach as the preceding chapter had. I will 

start with how Sweden became a Christian country, the history with regard to religion, and 

then follows a section that looks at the separation between the Swedish Church and the state. 

The last part of the chapter is the statistical analysis of Sweden.  

 

Sweden becomes a Christian country  

Missionaries brought Christianity to Sweden in the beginning of the ninth century. For a 

couple of hundred years there was a conflict between proponents of Christianity and those 

against it. Sweden got its first Christian king, Olav Skötkonung, who according to tradition 

was baptized in 1008 in Husaby. The conflict ended in the middle of the twelfth century and 

Sweden became a roman-catholic country.  

 

Church and State relations throughout history 

With the reformation when Sweden stopped being a part of the roman-catholic church the 

church got a strong connection to the state. The reformation in Sweden had its background in 

Martin Luther’s (1483 – 1546) reformation thoughts. The Swedish reformatories handled the 

conflict and cooperation with Gustav Vasa (king in Sweden, 1523 – 1560) and his sons fairly 

well because in many aspects the reformatories interests were in line with the Kings. One 

difference between the reformers and Gustav Vasa was that the reformatories wanted 

independence with regard to the King (Ekström 2004). 

 

The background to the Swedish state church was in many aspects political ambitions. “For 

him (Gustav Vasa, authors comment) a strong Swedish nation state, in which a state church 

free from roman-catholic influence had a political and organizational connection, was a main 

interest” (Ekström 2004: 11, translated from Swedish by author).  Sweden’s breach from the 

roman-catholic church took place over time. In the years after 1527, when a session of the 

Riksdag took place in Västerås, it was decided that Sweden and Swedes were supposed to be 

evangelicals. The reformation was finalized, at a meeting in 1593 in Uppsala.   
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In October 1536, the Danish King Kristian III (1503 – 1559) made Denmark a Lutheran 

country and this inspired Gustav Vasa to continue with the church-state issue in Sweden. 

Gustav Vasa received help from Germany where many sovereign princes had created state-

churches with the regent as the head of the church. During the reign of Gustav Vasa the 

church had lost its position as a “state in the state” (Petrén 1994: 111, translated from 

Swedish by author). 

 

During the seventeenth century the relations between the church and the state further 

developed.  

 
The Swedish nation was an evangelical-Lutheran nation and Swedes were evangelical-Lutheran 
confessions of faith. No other faiths were accepted. The unit church-people-state was so strong that you 
used to talk about the time of a unified society or a unified church. (Ekström 2004: 12, translated 
from Swedish by author). 

 

In the ‘Instrument of Government’ (sv: regeringsformen) from 1634 it says that “religious 

unity is the precondition for the states successes” (Montgomery 2002: 140, translated from 

Swedish by author). Starting around 1680 the autocracy in Sweden started to grow and more 

power was given to the King and he came to be independent both from the instrument of 

Government and the council. The theological explanation for this was that God had given the 

King his Kingdom and that he was only responsible before Him. This autocracy was 

theocratic, (theocracy = govern by God). The unity within the church was of great 

significance and this culminated in the “Church law” (sv: Kyrkolagen) from 1686, this law 

was in existence until January 1 1993. In the first chapter’s first paragraph it says “within our 

Kingdom and its territories shall all people confess to, and only to, the Christian teaching and 

belief which is founded in the holy words of God, the old and new testament’s prophetic and 

apostolically scriptures…” (Montgomery 2002: 145, translated from Swedish by author).    

 

By the turn of the century there was a growing sceptic towards the forced Christian unity and 

the eighteenths century saw some change towards more religious freedom than before 

(Ekström 2004); however this only benefited non-Swedes living in Sweden. But there were 

still a number of new decrees and laws that hindered more religious freedom. Among them 

were the ‘conventicle law’ (sv: konventikelplakat) from 1726 that forbid all private 

gatherings except devotion at home, this was not abolished until 1858 (Ekström 2004).  
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A move towards religious freedom came slowly and a right to exit the Swedish Church (the 

name ‘Swedish Church’ started to be used around this time) was a reality by the mid 1800, 

but only if you entered another approved faith community. The right to leave the Swedish 

Church without entering another faith community was not a reality until 1951.  

 

The old notion that the king received his mandate directly from God and that he was only 

responsible before Him changed and instead the society was established thru a convent 

between a numbers of individuals. During the nineteenth century there were a number of 

churches established in Sweden, among them the Methodist Church (1868).  

 

The separation between the Swedish Church and the State 

The decision to separate the Swedish Church and the State was taken in 1995 with a majority 

support in both parliament and the church assembly. This decision finally resulted in the 

organisation that the Swedish Church has today, and has had since January 1 2000. 

According to Sören Ekström, who was an undersecretary in the Ministry of Public 

Administration, a department that for example was responsible for issues concerning the 

church,  

 
the reformation at the turn of the millennium was not primary an effect of a political desire. Neither was 
it the effect of efforts from churches and faith communities. It was a response to changes in the Swedish 
society – a society that had became more multicultural and multi religious and less characterized by one 
church, the Swedish Church – that gave the new relation between the state, the Swedish Church and faith 
communities (Ekström 2004: 21, translated from Swedish by author).   

 

After the decision in the parliament that the separation was to be implemented, the Ministry 

of Public Affairs wrote a directive that among other things covered the backgrounds to the 

separation. This next section is based on that directive, Dir 1995:162 Ändrade relationer 

mellan staten och Svenska kyrkan m.m - Changing relations between the state and the 

Swedish Church (Civildepartementet 1995). 

 

The separation between the state and the Swedish Church is due to the changes that have 

taken place in Sweden in the last 150 years, with industrialization, secularization and 

immigration being the main focuses. Before this the Swedish Church had a more given place 

in the society, but after the increasing immigration and increasing diversity in the Swedish 

society the Swedish Church is working in a different environment.  
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The increasing diversity as well as a more multicultural and multi religious society has 

changed the relations between the society and various religious communities, including the 

Swedish Church. The most obvious sign of a more multi religious society is the growth of 

other churches, such as the roman-catholic church and various free churches as well non-

Christian faiths. These changes are most visible in large population areas.  

 

The discussion about a separation has taken place since the 1950s. Some reformation has 

been made throughout the years but no actual change in relation. After the approval from the 

Swedish parliament there were a number of government inquires that covered many aspects 

that needed to be dealt with before the separation actually took place.  
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Statistical analysis - Sweden 

In the statistical analysis for Sweden I am using the time period 1970 to 2007. When 

analysing the statistics the numbers for 2008 were not available. I am looking at baptism, 

confirmation, weddings and membership in the Swedish church.  

 

When looking at religious participation in Sweden, one can see a decrease in all four 

variables from 1970 to 2007. In 1970, 80.6% of all newborns were baptised and in 2007 that 

number was 62.3%. For confirmations the numbers were 80.7% in 1970 and 35% in 2007 and 

for marriages 79.3% in 1970 and 46.2% in 2007. For membership in the Swedish church 

there are no available data for 1970-1971, there the numbers are 95.2% in 1972 and 74.3% in 

2007. (For additional numbers, see appendix 3). 

 

Figure 4.1 Religious participation in Sweden (percent) 

 
Source: Swedish Church. Svenska Kyrkan. 2008a. Medlemmar 1972-2007, kommenterad tabell. 
http://www.svenskakyrkan.se/default.aspx?di=23758&refdi=23673. 2008-10-17. Svenska Kyrkan. 2008b. 
Kyrkliga Handlingar – dop, konfirmation, vigslar och begravningar i svenska kyrkan 1970-2007, tabell. 
http://www.svenskakyrkan.se/default.aspx?di=23758&refdi=23673. 2008-10-17.   
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If we consider each variable individually, starting with baptism, we can more easily see that 

the decrease has happened over the years. It is not a straight negative line; instead it changes 

from year to year. I have two projected straight lines, one that is based on numbers when 

there was a state church and the other that is based on the numbers after the year 2000, when 

the separation took place. The numbers follows the line based on the numbers after the 

separation better than the years before the separation. The biggest change from the intended 

straight line takes place in 1992 where number of baptism increased from 72.6% in 1991 to 

77.9% in 1992, see Baptism in Sweden.  

 

Figure 4.2 Baptism in Sweden (percentage of newborn in Sweden) 

 
Source: Swedish Church. Svenska Kyrkan. 2008b. Kyrkliga Handlingar – dop, konfirmation, vigslar och 
begravningar i svenska kyrkan 1970-2007, tabell. 
http://www.svenskakyrkan.se/default.aspx?di=23758&refdi=23673. 2008-10-17.   
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After the separation between the state and the Swedish church in 2000 there was first a 

decrease from 75.3% in 1999 to 72.8% in 2000, this was followed by an increase to 73.3% in 

2001. After this it has decreased to 62.3% in 2007. If we compare the 8 years prior to the 

separation, 1992 – 1999, with the eight years after the separation, 2000 – 2007, we can see 

that between 1992 and 1999 baptism decreased with 2.6 percentage points whereas it 

decreased by 10.5 percentage points between 2000 and 2007. This large difference is 

connected to the big increased of baptism that occurred 1992.  
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If we look at confirmation, see Confirmation in Sweden, we see that it follows the intended 

straight line fairly well. Here I have also two projected lines, each representing when Sweden 

had a state church and when it did not.  It is a steady decrease in confirmation over the years. 

The main difference from the straight line is in the years 1981 to 1990. There was a decrease 

from 67.3% in 1979 to 64.6% in 1980; this was followed by a large increase to 66.8% in 

1981. This was followed by three more years of increased values before it started to decrease 

in 1985. There was also a fairly large decrease between the years 1990 and 1991 where the 

confirmation dropped from 63.4% to 57.7%. It was a small increase in 1993, after this it has 

decreased.  

Figure 4.3 Confirmation in Sweden (percentage of all fifteen year olds in Sweden) 

 
Source: Swedish Church Svenska Kyrkan. 2008b. Kyrkliga Handlingar – dop, konfirmation, vigslar och 
begravningar i svenska kyrkan 1970-2007, tabell. 
http://www.svenskakyrkan.se/default.aspx?di=23758&refdi=23673. 2008-10-17. 
When comparing the eight years prior to the separation with those eight after there is a 10.3 

percentage point decrease between 1992 and 1999 and an 8.1 percentage point decrease 

between 2000 and 2007.  
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Looking at marriages, see Marriages in Sweden, we can see that it is similar to the figure for 

baptism in the sense that it does not follow the straight line, again I have two lines and the 

numbers follows the line representing the numbers after the separation better. It has 

fluctuated over the years with both large decreases and large increases in marriages in the 

Swedish Church.  From 1970 to 1981 it decreased fairly steady, and then it started to increase 

until 1990/1991. However it was a very large decrease in 1989 in the percentage that got 

married in the Swedish Church. From 62% in 1988 it dropped to 55.5% in 1989 only to 

increase up to 64% in 1990. 

 
Figure 4.4 Marriages in Sweden (percentage of all marriages in Sweden)  

 
Source: Swedish Church Svenska Kyrkan. 2008b. Kyrkliga Handlingar – dop, konfirmation, vigslar och 
begravningar i svenska kyrkan 1970-2007, tabell. 
http://www.svenskakyrkan.se/default.aspx?di=23758&refdi=23673. 2008-10-17.
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In 1989, overall the number of marriages was high; the numbers for marriages was high in 

the Swedish church as well. The amount of marriages for the three years was; 1988: 28 151, 

1989: 61 174 and 1990: 27 420.  The reason for the very large number in 1989 was an affect 

of changing regulation regarding widow’s pension that came into effect January 1 1990. After 

this it increased until 2000 (there was a small decrease in 1997) when it started to decrease, 

and has continue to decrease up until now. When comparing the time periods before and after 

the separation, there was an increase of 3.4 percentage points 1992-1999 and a 12.4 

percentage point decrease 2000-2007. 
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If we look at the actual membership rate, which is the percentage of Swedish citizens who are 

members in the Swedish church, there are no available data for the years 1970-1971 and 

1981. When looking at Membership in the Swedish Church we can see that there has been a 

steady decrease in membership over the years. There has been no suddenly increase at all and 

the observed values has followed the intended straight line fairly well, up until the years after 

the separation when you can see that there is a actual decrease that are more steep than the 

indented line. The decrease in percentage point in the eight years prior to the separation and 

decrease in the eight years after are 4.4 and 7.3 respectively.   

 

Figure 4.5 Members in the Swedish Church (percentage of Swedish citizens) 

 

 
Source: Swedish Church Svenska Kyrkan. 2008b. Kyrkliga Handlingar – dop, konfirmation, vigslar och 
begravningar i svenska kyrkan 1970-2007, tabell. 
http://www.svenskakyrkan.se/default.aspx?di=23758&refdi=23673. 2008-10-17.
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Statistical Conclusion - Sweden 

When looking at all four variables and comparing them with the independent variables Year 

and State church you can see that some of them, with the exception of marriage and to some 

extent baptism, are highly dependent on each other (see Multivariate linear regression, R 

Square). The beta coefficient for the four dependent variables compared to the two 

independent variable gives us an idea which of the two independent variable that are effecting 

the dependent variable the most.   

 

Table 4.1 Multivariate linear regression of time and state church on dependent 

variables 
Year Statechurch

Dependent variable R Square B beta sig B beta sig
Baptsim 0,668 0,214 0,501 0,001 4,399 0,383 0,009
Confirmation 0,961 1,075 0,848 0 6,004 0,176 0,001
Marrige 0,494 0,336 0,578 0,002 2,557 0,163 0,343
Members 0,97 0,45 0,791 0 3,524 0,249 0   
 

For baptism, the beta coefficient are higher for the independent variable Year than for State 

church (0.501 > 0.383), the Year variable also have a higher significance (0.001 is closer to 0 

than 0.009). With these numbers we can conclude that the decrease in baptism within the 

Swedish church are more related the years than to the separation between the church and the 

state. If we now look at confirmation, the beta coefficient is higher for Year than for State 

church (0.848 > 0.176). The significance for Year is the highest it can get (0), for State 

church it is 0.001 which also is very significant. So, the conclusion is the same as for 

baptism; years are more related to the decrease in confirmation then separation.  

 

For marriage, the beta coefficient is also higher for Year than for State church (0.578 > 

0.163). The statistical significance is high on Year (0.002) but very low for State church 

(0.343). The conclusion then is that as in the other two variables Year are more related to the 

decrease than the separation but the statistical significance for State church are very low and 

should not be considered statistically reliable since significance figures are too high. The last 

dependent variable, members, has similar results with regard to the beta coefficient, (Year: 

0.791 > State church: 0.249). The significance is 0 for both cases.  
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For all four variables that I have tested there has been a decrease between 1970 and 2007. 

The decrease has varied, with confirmation having the largest decrease with 45.7 percentage 

points and baptism the lowest with 18.3 percentage points. But the decrease is more related to 

the variable Year than to the variable State church, so the separation did affect all four 

variables but not as much as the variable Year. Even without the separation there would have 

been a decrease over the years for baptism, confirmation, marriage and members within the 

Swedish church, however it would have been smaller than what have happened since the 

separation.   
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5. Statistical Comparison, Sweden – Norway 
If we look at both Sweden and Norway during the time period 1970 – 2007 we can see that 

all three variables have decreased in both countries. I studied 1980 to 2007 as time period 

even if I do not have all available data for Norway over this time period. I exclude members 

in the church in this section because it is no point in comparing Sweden and Norway in this 

comparison due to the limited amount of data from Norway. What is also very interesting is 

that the decreases for the three variables have a similar pattern in both countries even if the 

actual percentages are different. In all cases there are some high and lows that are specific for 

each country and that are not seen in the other country, some explanation for this is given in 

chapter 3 and 4.   

 

Figure 5.1 Baptism in Sweden  Figure 5.2 Baptism in Norway 

 
Source, Figure 5.1: Swedish Church. Svenska Kyrkan. 2008b. Kyrkliga Handlingar – dop, konfirmation, 
vigslar och begravningar i svenska kyrkan 1970-2007, tabell. 
http://www.svenskakyrkan.se/default.aspx?di=23758&refdi=23673. 2008-10-17.   
Source, Figure 5.2: Church of Norway. Norska Kyrkan. 2008a. Antal döpta 1950-2007. 
http://www.kirken.no/?event=doLink&famID=1958. 2008-10-17. 
 

I have similar figures for all three variables (see figures for Baptism, Confirmation and 

Marriages in Sweden and Norway) where I have baptism, confirmation and marriages in the 

Swedish Church and the Church of Norway respectively. I have two separately reference 

lines for both countries, one line (green) is dependent upon data between the years 1970 and 

1999, the other one (blue) is depending on the years 2000 to 2007. 

 33

http://www.svenskakyrkan.se/default.aspx?di=23758&refdi=23673
http://www.kirken.no/?event=doLink&famID=1958


 

The last time period represent the period when the Swedish church had separated from the 

state. I have included this separation variable for Norway as well in order to make a 

comparison between the countries.  In these graphs we can easily see that the pattern of 

decrease overtime (with some increase as well) are very alike in the two countries.  
 
 
Since some aspects that effects these variables are dependent on regulations and changes 

within the country there will be some years that are not similar for Sweden and Norway and 

some high and lows will be at different places. If we look at the dependent variable baptism 

there are few obvious signs of differences, except the fact that Norway started and ended with 

a higher percentage point that Sweden.  

 

In Norway, the percentage that were baptised in 1970 was 96.2% whereas in Sweden it was 

80.6%. In 2007 the number for Norway was 73.5% and for Sweden it was 62.3%. The 

percentage point drop is for Norway was 29.1 and in Sweden it was 18.3. There are still more 

people that are being baptised in Norway than in Sweden but Norway has have a much larger 

decrease over the 37 years that I have looked at.     
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For confirmation it is a bit different, the pattern is still the same but the differences in 

percentage are bigger. For Norway it has been a fairly continues decrease but Sweden started 

with a decrease which was followed by an increase for a number of years before it was a 

continues decrease. If we look at the percentage point we can see that in 1970, 90.6% took 

part in the confirmation service in Norway and in Sweden it was 80.7%. In 2007 it was 

67.1% in Norway and 35% in Sweden. The percentage point drop for Norway for these years 

are 23.5 and for Sweden 45.7. This difference is a lot bigger than for baptism but there has 

still been a fairly large decrease in both countries, however in Sweden the decrease is close to 

50%. In Norway there was actually an increase from 2006 to 2007.  
 

Figure 5.3 Confirmation in Sweden  Figure 5.4 Confirmation in Norway 

 
Source, Figure 5.3: Source: Swedish Church Svenska Kyrkan. 2008b. Kyrkliga Handlingar – dop, 
konfirmation, vigslar och begravningar i svenska kyrkan 1970-2007, tabell. 
http://www.svenskakyrkan.se/default.aspx?di=23758&refdi=23673. 2008-10-17. 
Source, Figure 5.4: Church of Norway. Norska Kyrkan. 2008b. Antal konfirmerade 1950-2007. 
http://www.kirken.no/?event=doLink&famID=1959. 2008-10-17. 
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For marriages in the two countries the numbers are more similar and Norway actually 

experiences a bigger drop than Sweden. For this variable, it has fluctuate more than for the 

other variables, Norway have had higher percentage of marriage in the church only 1970, 

1980 -1982, 1989 and 1992. 

 

Figure 5.5 Marriages in Sweden   Figure 5.6 Marriages in Norway 

  
Source, Figure 5.5: Swedish Church Svenska Kyrkan. 2008b. Kyrkliga Handlingar – dop, konfirmation, 
vigslar och begravningar i svenska kyrkan 1970-2007, tabell. 
http://www.svenskakyrkan.se/default.aspx?di=23758&refdi=23673. 2008-10-17. 
Source, Figure 5.6: Church of Norway. Norska Kyrkan. 2008c. Antal giftermål 1950-2007. 
http://www.kirken.no/?event=doLink&famID=1960. 2008-10-17.  
 
 

In 1970, 84.3% of the marriages took place in the Church of Norway and 44.1% in 2007. In 

Sweden it was 79.3% in 1980 and 46.2% in 2007. In 2007 the difference between Norway 

and Sweden was 2.1 percentage points. The percentage point drop was for Norway 40.2 

whereas for Sweden it was 33.1 between 1970 and 2007.  
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To be able to examine the effects of the separation between the Swedish church and the state 

in comparison with Norway on the three variables, baptism, confirmation and marriage, I 

have done an additional regression analysis for Norway with the variable ‘state church in 

Sweden’ as an additional independent variable. I added the ‘state church in Sweden’ variable 

to Norway to see the difference between Sweden and Norway when comparing the years 

before and after the separation in Sweden.   

 

Table 5.1 Multivariate linear regression of time and state church on dependent 
variables-Sweden  

Year Statechurch
Dependent variable R Square B beta sig B beta sig
Baptsim 0.668 0.214 0.501 0.001 4.399 0.383 0.009
Confirmation 0.961 1.075 0.848 0 6.004 0.176 0.001
Marriage 0.494 0.336 0.578 0.002 2.557 0.163 0.343
  
 
Table 5.2 Multivariate linear regression of time and state church on dependent 
variables – Norway  

Year Statechurch
Dependent variable R Square B beta sig B beta sig
Baptism 0.668 0.403 0.832 0 0.212 0.021 0.9
Confrimation 0.967 0.711 0.859 0 2.839 0.161 0.004
Marriage 0.707 0.627 0.763 0 1.794 0.102 0.507
 
 
Comparing Sweden and Norway, looking at the beta coefficients, we can see that Sweden has 

been affected more by the state church variable than Norway. Sweden saw a larger decrease 

after the separation in Sweden than what Norway did when comparing the same time period. 

With this we can say that the separation did affect Sweden, however the three variables were 

affected differently with baptism being most affected followed by confirmation and then 

marriage. The significance is also different, for marriage the significance is low. For Norway, 

the three variables were also affected differently. Confirmation was affected most followed 

by marriage and baptism; here it is only confirmation that has a high significance.  

 

If we instead look at the independent variable year we see that in all three variables Norway 

had higher beta coefficients than Sweden. The significance were 0 for all variable for 

Norway, however it was only a small difference between Norway and Sweden regarding 

significance. When comparing Sweden and Norway, we can see that the separation did affect 

Sweden in that sense that they saw a larger decrease on all three variables than what Norway 

experience during the same period. This is especially true for baptism and confirmation.  
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6. Conclusion and Discussion  
Both Sweden and Norway have similar histories; both countries became Christian countries 

around the same time period. Both countries also had conflicts and cooperation between 

church and king, something that eventually led to the church-state system. The difference 

between the countries became noticeable around the end of the nineteenth century beginning 

of the twentieth century when the Swedish Church started to experience a challenge from 

modernization and increasing immigration, the immigration aspect became mostly apparent 

in the later part of the twentieth century.  

 

Norway also experienced both the modernization and immigration that Sweden did but the 

Church of Norway was not as threatened by it as the Swedish Church was in that sense that 

they, together with the Swedish parliament, saw that the only logical outcome would be a 

separation between the two.  

 

The four variables that I chose to look at are not perfect since there might be other factors 

behind a decision to take part in them. This is not the case for the variable membership but as 

written above, there are more people that are members of the church, both the Swedish and 

the Norwegian, than who are actually taking an active part in its service and share its belief. 

After looking at statistics for both countries I conclude that even if the separation did have an 

effect in Sweden, as can be seen by the decrease in religious activity and participation, it was 

not as noticeable as one might have thought and when it comes to the comparison between 

years and the separation, years were a bigger factor than separation.  

 

When looking at Norway and Sweden together we can see that the variables baptism and 

marriages have similar patterns as well as percentage point decrease over the years 1970 to 

2007 and in these two cases the percentage drop were actually larger for Norway than for 

Sweden. For the third variable compared, confirmation, there was a larger decrease for 

Sweden. In the years after the separation Sweden experienced a larger decrease on all three 

variables than Norway did. In this aspect the separation affected the participation rate with 

larger decreases in the Swedish church than in the Church of Norway.  
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The separation in Sweden did lead to a continues, as well as, larger decrease on all three 

variables in Sweden. But it is very likely that a similar decrease would have taken place even 

without the separation with regard to the development in Norway, since Sweden and Norway 

have similar history as well as political system and society. After the separation, Norway 

actually experienced a larger decrease in number of marriages than Sweden.  

   

With the results that I have presented in this thesis, there has not been a large difference in 

decrease for the studied variables in Sweden compared to Norway.  However, the three 

variables, baptism, confirmation and marriage also have other reasons to why people decide 

to celebrate them in the church and are not necessarily a measure on the religiosity in the 

country. It is a measure of how people want to involve the church in occasions throughout 

their lives.  

 

When people decide not to involve the church in these occasions, either if they find other 

alternatives or that they just do not do them, this is a sign of a changing society. The variable 

that experienced the largest decrease was confirmation, with a percentage drop of 45.7 

between the years 1970-2007 in Sweden. In 37 years almost 50 percent fewer 14-15 year olds 

decided to take part in the confirmation activity held by the Swedish Church, these teenagers 

find other ways to spend their time. This is a sign of a changing society.  In many other 

countries a decrease in government influence in religion has led to a religious resurgent. 

Weather this is the case in Sweden is too early to tell but to state that the separation is a major 

cause for the decrease in baptism, confirmation and marriage is not correct and the decrease 

started earlier than the year 2000 and is more an aspect of a changing society, however the 

changing society was in part what led to the separation, which is also written in the directive 

that was done by the Swedish parliament before the decision about the separation was taken. 

 

The changing society is the major cause for the decrease in religious activity; the separation 

that took place in Sweden was an expression of this changing society and was in many ways 

a political statement about religion and politics. The decrease was also an existing 

phenomenon in Norway; here they decided not to separate the church from the state. In either 

case, there were similar results. There is also the aspect of social capital and if the changing 

relations between the church and state in Sweden will have any effect on citizen’s 

involvement in politics and other secular organizations.  

 39



 

Will the civic skills and community interest gain from religious communities that Putman 

writes about be lost to those teenagers or have something else replaced it?  

  

Does the decrease in religious participation, no matter the cause, leads to a decrease in 

involvement in politics since there is research that says that religious active people are more 

likely to vote? If church communities were a source for the civil society that we have today, 

will something else take its place or will this source that helped bring us to where we are 

today be lost?  

 

The separation between the state and the state church in Sweden affected membership, 

baptism, confirmation and marriage in a negative way and Sweden did see a larger decrease 

than Norway after the separation. But this decrease would have taken place even without the 

separation, but probably to a smaller degree. The decrease is a sign of a changing society; this 

change was also the main reason to the separation.  
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Appendix 1 
Church Statistics for Norway (Norska Kyrkan 2008, a-c and Kirkerådet 2007) 
Year Baptism Confirmation Marriges Members

1970 96.2 90.6 84.3 999.0
1975 92.2 88.4 72.6 999.0
1980 87.2 89.0 64.9 999.0
1981 86.7 87.6 62.8 999.0
1982 85.2 87.4 60.7 999.0
1983 84.2 88.2 59.9 999.0
1984 82.0 85.0 59.0 999.0
1985 81.5 85.0 58.9 999.0
1986 80.5 83.6 56.6 999.0
1987 79.4 83.6 58.0 999.0
1988 79.4 82.3 57.9 999.0
1989 79.5 80.6 59.1 999.0
1990 82.2 81.4 59.7 999.0
1991 82.2 79.3 59.7 999.0
1992 81.6 80.0 63.4 999.0
1993 82.9 78.6 60.9 999.0
1994 83.1 76.8 60.1 999.0
1995 82.9 75.4 61.6 999.0
1996 82.2 74.6 61.5 999.0
1997 84.1 74.0 61.2 999.0
1998 83.0 73.3 56.5 999.0
1999 81.0 71.7 54.3 87.4
2000 81.1 70.2 60.1 86.2
2001 81.4 68.4 52.6 86.6
2002 79.6 68.2 52.7 86.2
2003 77.7 67.5 51.2 85.7
2004 77.3 67.7 47.9 85.7
2005 75.9 66.3 47.1 85.3
2006 73.9 66.7 44.2 84.9
2007 73.5 67.1 44.1 82.7  

Explanations to the statistics  

Baptism: The number are the percentage of all newborn being baptised in the Church of 

Norway. It also includes adults being baptised.  

Confirmation: Percentage of all fourteen year olds.  

Marriage:  Percentage that gets married in the Church of Norway of all marriages. Marriages 

in the Norwegian sailor church are not included.  

Members: The number 999 means missing value. For these years I have not been able to 

retrieve any statistics.  
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Appendix 2 
Regression Analysis for all three dependent variables – Norway 

 

Baptism  

 

 
Confirmation 

 

 
Marriage 
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Appendix 3 
Church statistics for Sweden (Svenska Kyrkan, 2008a-b) 
 
Year Baptism Confirmation Marriges Members

1970 80.6 80.7 79.3 999.0
1971 80.0 78.3 76.0 999.0
1972 80.8 76.3 72.3 95.2
1973 81.7 75.5 70.9 95.2
1974 81.1 75.1 68.2 94.9
1975 82.7 74.3 64.8 94.7
1976 80.5 72.6 62.3 94.4
1977 80.5 72.1 60.4 94.0
1978 78.9 70.6 59.8 93.5
1979 76.1 67.3 58.8 93.1
1980 76.2 64.6 57.5 92.9
1981 75.3 66.8 56.6 999.0
1982 75.1 67.4 59.1 92.3
1983 75.6 69.4 60.1 92.0
1984 74.9 69.5 60.6 91.7
1985 73.5 69.0 61.1 91.5
1986 74.5 68.2 60.0 91.2
1987 73.2 68.1 61.1 90.7
1988 71.7 66.2 62.0 90.2
1989 73.5 64.0 55.5 89.7
1990 71.7 63.4 64.0 89.0
1991 72.6 57.7 63.2 88.2
1992 77.9 55.7 58.8 87.9
1993 77.8 56.0 61.8 87.3
1994 77.6 53.2 62.3 86.5
1995 79.1 50.7 63.3 86.0
1996 78.4 49.7 63.7 85.3
1997 77.8 48.4 61.6 84.8
1998 75.0 46.8 61.9 84.3
1999 75.3 45.4 62.2 83.5
2000 72.8 43.1 61.1 82.9
2001 73.3 41.5 58.6 81.9
2002 70.1 39.4 58.1 80.9
2003 68.4 37.9 55.4 79.6
2004 68.5 37.7 53.9 78.3
2005 67.7 36.5 50.2 77.0
2006 65.1 35.6 48.7 75.6
2007 62.3 35.0 46.2 74.3  

 
Explanations to the statistics 

Baptism: The numbers are the percentage of newborn that are being baptised.  

Confirmation: Percentage of all fifteen year olds.  

Marriage: Percentage that gets married in the Swedish church of all marriages.  

Members: The number 999 represent a missing value, for these years the statistics were not 

available. From 1996 no one is born into the Swedish church, parents those this for their 

children thru baptism or people decide for themselves that they want to become members.  
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Appendix 4 
Regression Analysis for all four dependent variables – Sweden 
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Appendix 5 
Regression Analysis for all three dependent variables, with state church in Sweden as 

an independent variable – Norway 
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